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The Orthodox Telugu Christian Union is having a hard struggle | 
to uphold the night of freedom of conscience of the 36,000 Indian 
Anglicans whom it represents and their choice to remain members 
of the Anglican Communion and not to join the new Church of 
South India. This right was recognized in India when the Joint 
Commission of the Church of India, Burma, and Ceylon and the 
Church of South India recommended that a Commissary be 
appointed by the Metropolitan of the C.I.B.C. to have the 
pastoral oversight .of these continuing Anglicans. The Com- 
missary was appointed and has done excellent work, but the 
struggle is by no means Over as our article on page 224 makes 
clear. We must not relax our efforts on their-behalf until they | 
have been given the episcopal ministrations which they need 
and are clearly-entitled to. 

The Metropolitan’s Commissary in the Nandyal area with 
pastoral oversight of the Anglican Telugu Christians, Fr. Emani 
Sambayya, in a letter.from which we are allowed to quote, speaks 
of the great difficulty of his task. ‘It is a complex situation,’ 
he says. ‘I wish [ could say that the relations between the 
Anglicans and the members of the Church of South India in this 
area are cordial. The gap is hecoming wider every day between 


the two groups... . 


“ The work of administering the district without the aid of the 
usual committees is very taxing. It is made harder still by the 
attitude of the officers of the C.S.I. in this area. They have not. 
taken kindly to us at all. Their objective is to get the continuing 
body into the C.S.I. somehow or other. Their efforts in this 
direction are resulting in a greater alienation and bitter feelings 
between the two groups. 

‘Our neighbours in this area are Congregationalists belonging 
to the London Missionary Society. The inauguration of the 
C.S.I. has brought disunion among them also. The situation 
there is more serious than ours in some ways. Now all eyes are 
on Lambeth, which we hope would say something which would 
help to remove our difficulties.”’ 

We appeal to all our readers to continue their prayers for 
Fr. Sambay ya and his work. Your friendship and your prayers, 
he says, “‘ mean a great deal to me.’ 

* * * * 


The American Church, through Fr. Haselmayer and the Joint 
Committee on Doctrine of the American Church Union and the 
. Clerical Union, has already given us that most useful and revealing 
book, Lambeth and Unity, and on page 223 we notice a valuable 
booklet which they have also produced examining the relation- : 
ship between the Church of South India and the Anglican Com- y 
munion. We wish the pamphlet could be on sale in this country, 
but it cannot owing to the restrictions on imports. 

Also in this issue we report on page 225 a Statement of Faith and 
Order Prepared in Harmony with the Lambeth Quadrilateral by the 
Joint Commission on Approaches to Unity of the General Con- 
vention of the Protestant Episcopal Church in the U.S.A.. This 
we do, “ because of its significance,” to quote The Living Church 
editorial, ‘“‘ as an important theological document, prepared by 
an official body of the American Episcopal Church under direction 
of General Convention for submission to the Lambeth Con- 
ference.’’ We should have liked to print the Statement in full had 
space permitted, but we can do no more than indicate its general 
outline and give some comments on it. These comments we have 
deliberately taken from American sources. As they indicate, 
there are Some points in which the Statement might be strengthened 

and some which require clarification. But if the Statement brings 
Lambeth out of the clouds of South Indian sentimentality into 
the clear principles of Anglicanism it will doa great service. 


Our Travelling Secretary will be on holiday during August, so 
we have only one more to add to his list of engagements in July 
printed last month. This is a meeting at Folkestone on July 21 ; 
others are being arranged, but we have not had definite informa- 
tion about them yet. 
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SOUTH INDIA AND THE ANGLICAN 
COMMUNION 


Fr. Haselmayer- and the American Church Union recently | 
placed the whole Anglican C ommunion in their debt by giving 
us Lambeth and Unity. In a new booklet, The Church of South 


India: Its Relationship to the Anglican Communion, published 


by the Morehouse-Gorham Company, New York, at 75 cents, 
Fr. Haselmayer now gives us a searching ‘examination of the 
history of the South India union scheme, the scheme itself, and 
the relationship between the Church of South India. and the 
Anglican Communion which results from the inauguration of the 
united body in September, 1947. The conflicting interpretations 
of the pledge with regard to the ministries within the united body 
are examined in detail, and the final decision in January 1947, 
by which the Church of India, Burma, and Ceylon forsook the 
Lambeth interpretation (which aimed’ at safeguarding for former 
Anglicans an episcopally ordained ministry), is shown to be not 
only a volte-face by the Bishops concerned, but to be a decision 
which can be seriously challenged on legal grounds. 


Fr. Haselmayer not only shows, however, the legal instability 
of the inauguration, but also examines carefully the acceptance 
of the historic episcopate and. the individual interpretation of 
the Creeds permitted by the Basis of Union. His conclusions are 
disquieting. He does not, perhaps, tell Catholics who have 
studied the scheme much that 1 is new to them, but he underlines 
and emphasizes their fears. ‘* The statement on the Creeds in the. 
Basis of Union is actually the legalization of theological anarchy.’ 
‘‘What remains of essential Anglican principles in the united 
Church is so dilute that one can scarcely expect it to act as a 
leaven.”’ 

Charity and justice are indeed in tension in South India, and 
many will share Fr. Haselmayer’s opinion that charity is being 
overworked by the present interim policy of the Archbishop of 
Canterbury. Lambeth might reasonably be expected to give 
some guidance as to the proper balance between the two. 


One or two slips in the booklet require correction. The move- . 
ment among the Telugu Anglicans declining to enter the union 
affected the whole Nandyal Archdeaconry, not only the Nandy al 
Deanery as stated on page 33. The present situation is that, of 
the 44,000 Anglicans in that area, 36,000 have remained in the 
Church of India, Burma, and Ceylon. They are ministered to by 
twenty-one Anglican clergymen unger the jurisdiction of the. 
Metropolitan’s Commissary and Vicar-General. There are also 
indications that other congregations in South India are seeking 


to be treated similarly. 
B. P. B. 
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_ There are 36,000 Anglican Christians in the Nandyal area in 
South India who have refused to enter the newly formed Church 
of South India. They havedone this not of caprice, but because 
they are conscientiously unable to accept the ministrations of 
those ex-Anglican Bishops and priests who have chosen to “ go 
forth from the Anglican Communion "’ to join this new body which 
came into existence last September. This fact has been recog- 
nized and put on record by the Joint Commission appointed by 
the Church of India, Burma, and Ceylon and the Church of South 
India to examine the genuineness of their claims. After this 
Commission had reported, the Metropolitan of the C.I.B.C. 
appointed a Commissary to have the pastoral oversight of these 
continuing Anglicans, and their existence was thus officially 
recognized, and we hoped that their right of freedom of con- 
science had been established. Subsequent events make us 
begin to doubt. | 
These 36,000 faithful Anglican Telugu Christians of the 
Nandyal area have priests and deacons to minister to them, but 
they have no Bishop. There are four deacons waiting to be 
ordained priest, and there are 1,000 candidates waiting to be 
confirmed. The leaders of these Telugu Christians, all laymen |. 
it may be remarked, naturally expected that a Bishop would soon | | 
come and administer these sacraments, and indeed, they hoped 
and believed that the Metropolitan himself would come. But 
now they learn that it is not so. The Metropolitan haS been dis- 
-suaded from any such action, and the policy now is ** Wait and 
see what Lambeth says. 
We know pretty well what the President of the Lambeth Con- . 
ference intends that they shall say if he can bring it-about. He 
has already assured the ex-Anglicans in South India that their 
‘* place in the Church of England is secure at least until Lambeth 
1948,’ and said that his ‘‘ own sure belief is that Lambeth 1948 
will continue that security.’’ How they can be “ secure in the 
Church of England ” when they have chosen to * go forth from 
the Anglican Communion ’”’ passes our understanding—but that 
is by the way. The immediate question is what is going to be 
decided about the continuing Anglicans—are they to be given 
the episcopal ministrations to which by every plea of justice— | 
we say nothing of charity—they are entitled, or are they to be 
denied it and forced against their conscience to accept ministra- 
tions from those ex-Anglican Bishops whom they believe to have 
betrayed their trust and denied. their Catholic heritage? The 
Telugu Christians have, we know, begged that the Metropolitan’s 
Commissary should be invited to Lambeth as an impartial witness 


Concluded at foot of page 225. ' + 
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STATEMENT FAITH AND ORDER 


I. INTRODUCTION 


The Introduction first quotes the Resolution of the General 
Convention of the Protestant Episcopal Church in the U.S.A., 
1946, which led up to the preparation of this Statement. It may 
be found in C.D.C.P. Pamphlet No. 13, pages 24 f., and need not 
be quoted here. It then goes on to say that “ ‘ Intercommunion ’ 
between two Churches is understood as meaning that members 
of either Church shall be permitted to receive Holy Communion 
in the other, and that ministers of either Church shall be com- ~ 
petent to celebrate Holy Communion in the other.’’ As an exam- 
ple, the Bonn Agreement between the Anglican and Old Catholic 
Churches is quoted. | 

The next matter dealt with is the Chicago Statement of 1886, 
part of which, though in a somewhat weakened form, has come to 
be known as_the Lambeth Quadrilateral. Among other words 
quoted from the original statement the following are adopted as 
part of this present Statement :— 

‘* We do hereby affirm that the Christian unity now so earnestly 
desired can be restored only by the return of all Christian com- 
munions to the principles of unity exemplified by the undivided 

' Catholic Church during the first ages of its existence; which 
principles we believe to be the substantial deposit of Christian 
Faith and Order committed by Christ and His Apostles to the 
| Church unto the end of the world, and therefore incapable of 
| compromise or surrender by those who have been ordained to be 
its stewards and trustees for the common and equal benefit of 

all men.”’ 

This is important for, as The Living Church, April 4, 1948, — 
comments, ‘* It recognizes that Christian unity is not something 
new, to be achieved by a sort of collective bargaining between 
contemporary denominations, but is an attempt to recover one 


Concluded from page 224, 

to give information about the Church of South India in the 

Nandyal area. This request has so far been refused on the 

grounds, we gather, that the committee will have the fullest 

._.jnformation at its disposal. But we also hear that the ex- 

| Anglican Bishop of Travancore will be in England at the time 
of the Conference and, though the Church of South India to 
which he now belongs will not be represented at it, he will be 
available to give any information required. If further informa- 
tion from one side is ‘to be available, why not from the other or 
from an-independent witness? It is not surprising that in these 
circumstances the faithful in South India labour under a strong © 
sense of grievance and ask, as we do, Will justice be denied ? 
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of the fundamental notes of the Church, by a return to the 


doctrines upon which our Lord founded His one Churcly, and to 
the fellowship in which the disciples continued steadfast.” It 
reinstates the Quadrilateral in the position it was originally meant 
to hold, that of “a starting- point. for conversations—not a 
terminus of negotiations.”’ 
II. THE QUADRILATERAL 


Each of the four points of the Quadrilateral is dealt with in 


turn. 


The Section on the Holy Scriptures, as the American Church 
Union has said, ‘‘ is perhaps more rhetorical than meaningful. . . . 
Nothing is said about the canon of interpretation of the Scripture. 
Historic Catholic Christianity and modern Protestant Christianity 


‘have two radically different approaches to this problem. This 


section of the Statement would seem to gloss over the existence of 

the cleavage . It ‘might have been wiser to have indicated the 

difference of opinion more unambiguously at the outset to avoid 
ible future complications.”’ 

In the section on the Creeds it is said that ** while liberty of 
interpretation may be allowed, the Christian faith as set forth 
in these two creeds [sc. the Apostles’ and Nicene] ought to be 
received and believed by all Christian people.”’ It is unfortunate 
that this question-begging phrase about “liberty of interpreta- 
tion ’’ has been introduced. | To quote again from the American 
Church Union’s comment: “There is never any indication of 
what this * liberty of interpretation ’ is intended to cover and how 
it is to operate. Here again is a statement upon which all can 


agree, but on the meaning of which many will disagree. It courts — 


disaster to consider unity on such a basis.” 

The section which deals with the Sacraments is excellent. It 
ends with these words: “ In addition to the sacraments of Bap- 
tism and the Supper of the Lord, the Church recognizes sacra- 
mental rites or mysteries, namely, Confirmation, Absolution, the 
Marriage Blessing, Holy Orders, and the Unction of the Sick.”’. As 
the American Church Union says: “ The insistence upon the 
divine origin of the major sacraments, the inclusion of the minor 
sacraments, the description of the reality of sacramental grace, 
the emphasis upon Christ’s words of institution and of the 
elements used by Him, the clear teaching of Baptismal Regenera- 
tion, the Real Presence in the Holy Communion, and the actuality 


_ of the sacrifice offered in the Eucharist, are all most satisfactory.”’ 


The concluding section, entitled *‘ The Historic Episcopate ”’, 
is the longest of the four and has the following sub-titles: 1. The 
Ministry, 2. The Episcopate, 3. The Priesthood and the Diaconate, 
4. Laity. We have space to quote only from the sub-section on 


the Episcopate. 
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‘* Anglican formularies deal with the episcopate as a fact rather 
than a doctrine. It is, however, a fact deeply rooted in history. 
The Lambeth Quadrilateral is, accordingly, employing a defining 
phrase when it speaks of the * historic episcopate’. Acceptance of 
episcopacy as a basis of reunion necessarily means acceptance of 


it not as a bare fact, but a fact accompanied by its historical . 


meaning. .. . | 
‘Anglican formularies pronounce no judgments on other 
ministerial successions. They do claim, however, for the Churches 
of the Anglican Communion for which they speak, that these 
Churches have preserved both the form and the succession which 
traces back to the * Apostles’ time,’ and they make the preserva- 
tion of this succession a matter of scrupulous discipline. . . . 
“It should be clear, therefore, that while acceptance of the 


~ ‘historic episcopate’ may not involve acceptance of any one 
formulation of the doctrine of the ministry, it does involve — 


acceptance, in the form of a fact, of the three-fold ministry of 
bishops, priests, and deacons, and the acceptance of it also as 
accompanied by the claim that it is a ministerial succession 
tracing back to the * Apostles’ time.’ ”’ 

On this section of the Statement the American Church Union's 
comment is as follows 

“The discussion of The Ministry squarely faces this thorny 
problem.. The divine origin of the Christian ministry from the 
priesthood of Christ, its extension to the Church through the 
Apostolate, and its continuance in the Church through the three- 
fold order of bishops, priests, and deacons in a line of apostolic 
succession are unambiguously affirmed. The casual use of the 
clause ‘ acceptance of episcopacy without any doctrine of episco- 
pacy ‘"—so rampant in reunion negotiations since 1920—is rejected. 
\We commend the clarity of the statement... . ”’ 


III]. THE QUADRILATERAL AND THE CHURCH 


This section is as follows :— 


‘We have confined our exposition to the Quadrilateral ; its 
interpretation must be seen in the context of the scriptural doctrine 
of the Church. This involves more extended consideration than 
can be given in this statement. We can, hqwever, join with other 
Christian bodies in the affirmation in the Edinburgh report on 
Faith and Order,’’ which is then quoted. 


“It is becoming more and more apparent,” comments the 


American Church Union, “ that the divisions of Christianity are 
not basically ministerial, but theological What separates 


‘ Christendom is the doctrine of the Church. The Faith and Order 


Movement of the 1920’s and 1930’s revealed that the unity of the 
Church could only be achieved along this line of study. It has 
been unfortunate that particular reunion schemes seeking to 
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effect reunion along other lines have short-circuited the findings 
of the ecumenical movement.” 


IV. CONCLUSION > 


This makes it clear that the document “ is not a complete 
formulation of the faith and order of the Church. It is an exposi- 
tion of the background and chief implications of the Chicago- 
Lambeth Quadrilateral, and is to be regarded .as the possible 
precursor of a unity to be achieved to-morrow, not as the un- 
alterable basis of a unity to be realized to-day.”’ 

Just what’those last twenty-two words mean we do not know. 
The American Church Union calls them “ a clumsy way of saying 
two possible things. The double negative is so awkwardly placed 
that the sentence is liable of several possible interpretations. 
May we request some editing of this sentence to make the meaning 


unambiguously clear."’ 


Though critical of the Statement in some of its details, the 
American Church Union * views [it] with approval "’ and regards 
it “‘as a clarifying step in reunion negotiations between the 
Protestant Episcopal Church and other interested Christian 
bodies. Previous negotiating statements failed to indicate 
sufficiently the Faith and Order essential to Anglicanism. They 
were unacceptable to the Church and: unfair to our Christian 
brethren. This Statement clearly affirms that the Protestant 
Episcopal Church as part of the world-wide Anglican Communion 
is committed to a common Faith and Order which the Church 
must maintain in reunion schemes.’ 

Finally, we quote from The Living Church editorial comment on 
what it describes as ** an important theological statement:”’ 

‘It is noteworthy that the Statement met with the unanimous 
cofisent of the Commission, in which Evangelicals, Catholics, and 
Central Churchmen were represented. Indeed it is violating no 
secret to say that each of these had a part in its formulation, and 
that the consideration of the document line by line revealed far 
more agreement than disagreement. We venture to hope, there- 
fore, that it will also commend itself to loyal Churchmen of 
differing (but not contradictory) viewpoints in the Church 
generally, and that it will appeal also to many of other com- 
-munions who are earnestly seeking the unity of Christ’s Church.”’ 


Communications for the Editor and subscriptions to Faith and 
Unity (three shillings a year minimum) should be sent to the . 


Secretary, C.D.C.P., 6 Perth Road, Beckenham, Kent. Back 
numbers of Fasth and Unity are available and can be had from 


the Secretary, price fourpence each, post free. 


Prioted at The Church Army Press, Cowley, Oxford 188; | 


